Prices: ¢ 


Vol. 
= 


XXXI. No. 2. 


Mio 


| we regard our Theosophy deter- 
vhat we do about it. To some it is 
to be learned by reading and 
lectures. To others it is a way 
his latter group might be called 
‘Theosophists and the others the 
ones. The activities of the active 
ists cover a wide range which 
not examine in detail, but it is 
hile to look and see to what 
activities are peculiarly theo- 
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free and unbiased; where vision is open- 
eyed and fearless and where wisdom and 
bright intelligence are unobscured by 
personal limitations or self-interest. 

In my terms, then, Theosophy in action 
necessarily means, first, a close acquaint- 
ance with our original literature, a living 
with it until we are freed from our pre- 
conceptions and prejudices and until a 
certain feeling of certainty is born. This 
certainty is nothing to do with dogmatism. 
It is a feeling of having at least come to 
a realisation of something of the nature 
of the Life of the Universe, if not a 
conscious union with it. We sense some- 
thing of how this life is working through 
us. We are actually of its nature and 
processes. As we continue to read, the 
detail begins to fill in. We begin to sense 
the quality of the life in the plant and 
animal kingdoms. We see ourselves in 
others and understand them in terms of 
our own being and feelings. 

The innumerable allusions to symbols 
and the names of deities, mythical heroes 
and so on, which make up so much of 
the content of The Secret Doctrine, begin 
to apply to realities for us. We begin to 
know that we really know something of 
our nature, the nature of the Universe. 
and their relationship. We too begin to 
understand. We begin to see humanity as 
a family. We certainly see its imper- 
fections but we see its possibilities. We 
see our own possibilities too. This is the 
dawn of responsiblity. We are becoming 
adult. In so far as we do this are we not 
acting as foci for truth and sanity? The 
little area of our sphere of influence is 
that much more healthy—and happy. In 
the light of our own assurance, can we 
not then act as rocks in the shifting seas 
of expediency and opinion which can 
justify any thing or behaviour? Without 
any external rules of conduct, we know 
how we must aet. Belief has no part in 
this. Truth is real for us and integrity 
results. Putting on an act, creating an 
impression, consciously, could not 
happen. In that we have allied ourself 
even to the spirit that pervades these great 
works, we are stabilized, assured beyond 
any conviction. Fear as to our future dis- 
appears. All this showing thro 
commands respect, Some 
ly convey 
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In my book, The Great Journey into 
the Worlds of Dante, I have tried to show 
that Dante is more than a poet. His 
Divine Comedy reveals the laws of nature 
which engender life and determine the 
evolution both of the Macrocosm of the 
Universe and of the Microcosm of Man, 
the latter being seen as a reflection of 
the Logos who manifests in his Universe, 
and therefore as a Consciousness of 
which the spiritual essence is intimately 
related to the essence of Nature. 

The gradual expansion of human con- 
sciousness to include the superphysical 
realms of nature corresponds to the in- 
evitable states of the ‘ great journeys” of 
the literature dealing with initiation. This 
concerns the sacred writings which pre- 
dict, from era to era, a new stage in human 
evolution. For the ‘great journey’ of 
this poet of our era, which presages our 
scientific mentality. joins both the pagan 
tradition which tells of the descent into 
hell of Ulysses, Aeneas, Orpheus and 
Hercules, and the religious tradition 
which tells first of a descent into hell 
and then an ascent into heaven of Krishna 
and Mahomet, Jesus, Paul and John. 

In fact, we cannot comprehend 
intellectually our relationship with “God? 
without having an idea, however 
of our relationship with the * All? Whilst 
some students content themselves with 
working in the sphere of the visible 
universe, leaving aside the higher places 
of life, others feel the need to enter inte 
their inner stronghold in onder to realise 
within themselves the invisible universe, 
so that the consciousness of man may find 
its true place again, 

This fundamental need of man to 
expand his own in 
to perceive the inner side of 
always been recognized by the 
guides of humanity, who have 
tried to describe the Cosmos from 
occult point of view in the sacred books. 
Tt is astounding to 
who was to be the 
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‘degree of attention soon gives the impres- 
sion that the writer knew something that 
neither the scientists nor the religionists 
of those days knew. There is an air 
of authoritative criticism and sound, 
challenging thinking which implies a look 
at these things from a superior vantage 
point. The breadth and depth of view is 
enormous, even as evidenced by the 
number of other works referred to. The 
discussion is of a maturity which makes 
the so-called experts, particularly on 
religious matters, that we hear on our 
broadcast systems, appear ignorant, pre- 
judiced and even childish. In some 
instances, outside their perticular 
ject, the views of scientists are -litd 
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free and unbiased; where vision is open- 
eyed and fearless and where wisdom and 
bright intelligence are unobscured by 
personal limitations or self-interest. 

In my terms, then, Theosophy in action 
necessarily means, first, a close acquaint- 
ance with our original literature, a living 
with it until we are freed from our pre- 
conceptions and prejudices and until a 
certain feeling of certainty is born. This 
certainty is nothing to do with dogmatism 
It is a feeling of having at least come to 
a realisation of something of the nature 
of the Life of the Universe, if not a 
conscious union with it. We sense some- 
thing of how this life is working through 
us. We are actually of its nature and 
processes. As we continue to read, the 
detail begins to fill in. We begin to sense 
the quality of the life in the plant and 
animal kingdoms. We see ourselves in 
others and understand them in terms of 
our own being and feelings, 

The innumerable allusions to symbols 
and the names of deities, mythical heroes 
and so on, which make up so much of 
the content of The Secret Doctrine, begin 
to apply to realities for us. We begin to 
know that we really know something of 
our nature, the nature of the Universe. 
and their relationship. We too begin to 
understand. We begin to see humanity as 
a family. We certainly see its imper- 
fections but we see its possibilities, We 
see our own possibilities too. This is the 
dawn of responsiblity. We are becoming 
adult. In so far as we do this are we not 
acting as foci for truth and sanity? The 
little area of our sphere of influence js 
that much more healthy—and happy. In 
the light of our own assurance, can we 
not then act as rocks in the shifting seas 
of expediency and opinion which can 
justify any thing or behaviour? Without 
any external rules of conduct, we know 
how we must act. Belief has no part in 
this. Truth is real for us and integrity 
results. Putting on an act, creating an 
impression, consciously, could not 
happen. In that we have allied ourself 
even to the spirit that pervades these great 
works, we are stabilized, assured beyond 
any conviction. Fear as to our future dis- 
appears. All this showing through us, 
commands respect. Something of what 
Theosophy, as particularly conveyed in 
H.P.B.’s writings, bestows, is present in 
other systems and religions but in none 
so completely, so explicitly nor so broad- 
based. The Secret Doctrine uses all other 
systems as illustration, as example. 

Whilst this article in no way decries 
good works as such, it is an attempt to 
say that we in the T.S. are heirs to some- 
thing that the world needs despi y 
and that is not available, in quite the 
same way at any rate, elsewhere, 1 am 
Suggesting it is our duty to discoyer th 
for ourselyes and in so far as we can and 
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If, after 700 years, the Divine Comedy 
can still give food for thought to poets, 
ustorians, sociologists, theologians, scien- 
tists, intellectuals and the man in the 
street, it is because it contains the sacred 
essence of the Divine Wisdom which 
Places it at the side of the Bible, the 
Sayings of Buddha, the Gospel of Christ, 
an Book of the Dead and the Bhagavad 
ita. 

In my book, The Great Journey into 
the Worlds of Dante, I have tried to show 
that Dante is more than a poet. His 
Divine Comedy reveals the laws of nature 
which engender life and determine the 
evolution both of the Macrocosm of the 
Universe and of the Microcosm of Man, 
the latter being seen as a reflection of 
the Logos who manifests in his Universe, 
and therefore as a Consciousness of 
which the spiritual essence is intimately 
related to the essence of Nature. 

The gradual expansion of human con- 
sciousness to include the superphysical 
realms of nature corresponds to the in- 
evitable states of the ‘ great journeys’ of 
the literature dealing with initiation. This 
concerns the sacred writings which pre- 
dict. from era to era, a new stage in human 
evolution. For the ‘great journey’ of 
this poet of our era, which presages our 
scientific mentality, joins both the pagan 
tradition which tells of the descent into 
hell of Ulysses, Aeneas, Orpheus and 
Hercules, and the religious tradition 
which tells first of a descent into hell 
and then an ascent into heaven of Krishna 
and Mahomet, Jesus, Paul and John. 

In fact, we cannot comprehend 
intellectually our relationship with ‘God’ 
without having an idea, however vague, 
of our relationship with the ‘< All.’ Whilst 
some students content themselves with 
working in the sphere of the visible 
universe, leaving aside the higher places 
of life, others feel the need to enter into 
their inner stronghold in order to realise 
within themselves the invisible universe, 
so that the consciousness of man may find 
its true place again. 

This fundamental need of man to 
expand his own consciousness in order 
to perceive the inner side of evolution has 
always been recognized by the spiritual 
guides of humanity, who have constantly 
tried to describe the Cosmos from the 
occult point of view in the sacred books, 
It is astounding to discover how the poet 
who was to be the pioneer of our scientific 
era had included the Ancient Wisdom in 
a poem which emerges from the obscurity 
of the Middle Ages to shed its light on 
our most recent conquests. Dante re- 
vealed in large measure more than 700 
years ago his knowledge of the solar 
system which reflects its structure in every 
atom of matter, when he conceived the 
nine heavens of his Paradise, which are 
petocted invertedly in the nine circles of 
hell, 

The teachings dealing with initiation 
have always called for a knowledge of 
the structure of our solar system, and in 
particular of the fact that it is reflected 
in every atom of matter, It is this know- 
ledge which is the core of the marvellous 
symmetry of the poem; for whether deal- 
ing with spirit or with form, one sole Life 
animates the Divine Comedy, whieh 
develops and evolves, passing from the 
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What is certainly less absurd, since it is 
incomtestable, is that 735 years ago Dante 
constructed his system on the nine 
heavens of his Paradise; and such anticipa- 
tion Means that to complete his heavens 
he had to add to the seven planets of 
Copernicus (among which the sun figured) 
a further two imaginary planets: the 
stellar heaven and the primum mobile 
or crystalline heaven. Further, to repre- 
sent a tenth planet, already known to 
esoiafic science since archaic times, he 
added a tenth heaven outside his system: 
the immaterial heaven, outside space and 
time, which he called the heaven of light 
and love.* 

We have now arrived at the point where 
theoretical studies have led to the con- 
clusion that there must be a trans- 
Plutonian planet beyond Pluto, so that 
astronomers are asking: ‘Is there a tenth 
planet?’ Theoretical data makes it 
possible to calculate its orbit, period of 
revolution, ecliptic incline, diameter and 
surface temperature, but its existence still 
remains a mathematical intuition. The 
hypotheses which the scientists put for- 
ward to explain the invisible, i.e. a planet 
which has been discovered purely by 
mathematics, come near to the esoteric 
thesis of a tenth planet, the matter of 
which is too rarefied to be visible. If there 
is a tenth planet in space with a Vital 
force insufficient to absorb and reflect the 
sun’s light, excluded from the functioning 
of the nine active planets in our solar 
system, and certainly not yet participating 
in their life, that planet could well be 
the one foreseen by Dante which he called 
the heaven of light and love. The possi- 

lity of including its subte spiritual 
vitality in the architecture of the nine 
heavens of his Paradise is limited. The 
tenth heaven is reflected in the ante- 
Mferno, so that the realm of inertia can 

be considered as a tenth circle, ex- 
from the functioning of the nine 
mal circles, owing to its lack of 
lity. 
© first canto of the poem; * Nel 
© del cammin di nostra vita’ (At 
Point of the road we mortals tread) 
the clue to our present state of 
ution under the cyclic law which 
verns the manifestation of Life-Con- 
ness, both in creation and in the 
ture, 
is canto gives the synthesis of 
Me's cosmogony and at the same time 
fundamental esoteric Knowledge which 
in man (the microcosm) the final 
jevement of the multiple manifesta- 
of life in evolution in the universe 
macrocosm) across a chain of cycles 
rimposed on one another, which puts 
ything created, particularly the 
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basis for the teachings of 
Schools in the past and it 
they were revealed to earlic 
superhuman teachers who | 

custodians. It is said that the 
the doctrines handed down 

examined and confirmed by g 
of learned investigators. 
Blavatsky states in The Sec 

that it would be dificult to 
such men existed, considering 
wide traditions, the inscriptions 
ments which are still in existence 
prehistoric buildings which have to a grea 
extent fallen into ruin today, not to 
mention other testimony which the 
ignorant would not accept, The sacred 
books of the East are themselves the best 
proof of the greatness of their authors. 
And if we feel that these books contain 
teachings regarding God, man and the 
Universe which, although they differ out- 
wardly, are the same in essence, it does 
not seem unreasonable to trace them back 
to an original ancient teaching. We call 
this ancient teaching the “Divine 
Wisdom” or, to use the term derived 
from Greek, “ Theosophy.” 


One of the fundamental principles of 
Theosophy is our unity with all lives and 
with all things. All that lives is ee 
nated by a principle which gives life to 
all and which is called the One Life. Every 
form of existence has its common root 
in this spiritual principle. Man is, accord- 
ing to this teaching, a spiritual being who 
unites spirit with matter. In the course of 
his descent from higher worlds into ever 
coarser matter he loses the feeling for 
unity, which he however recovers in the 
course of countless incarnations. If 
consider the situation in the mode 
world, we see that, although the world 
has outwardly almost grown together in 
unity, this is not the case in the spiritual 
field. If modern man were conscious of 
his wholeness we should all be in af 
much better position, A. Gardner says f 
that the purpose of every religion is to 
ensure that man remains aware of his 
spiritual nature and the aim of his earthly © 
existence. In times of spiritual enlighten- 
ment this purpose has often been very 
Successfully fulfilled. But when religious 
leaders at any time forget the meaning 
of the esoteric teachings of their faith, the 
result is a general sinking into material- 
ism, and the further evolution of man is 
severely hampered. It is necessary for man 
always to have the light of truth before 
him, otherwise he will tend to lose his 
direction and wander about aimlessly in 
the search for peace and happiness, which 
he then seeks in ways leading neither to 
peace of heart nor to the common good. 
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could be objected that it might be better 
to help others directly rather than waste 
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one has not acquired by means of study 
or practical experience a certain amount 
of knowledge of the principles of human 
behaviour and the laws governing evolu- 
tion, one might by means of well-meant — insec 
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THEOSOPHY 


H. P, Blavatsky in The Key to Theosop 
defines Theosophy in two senses 

sophy, in its abstract meaning, is 
Wisdom, or the aggregate of the know 
ledge and wisdom that underlie the Unt 
verse the homogeneity of eterna 
GOOD; and in its concrete sense it is th 
sum total of the same as allotted to mam 
by nature on this earth, and no more. 
Thus in one sense, the abstract, we cannot 
limit Theosophy just to the teachings 
given in the last century by H, P. 
Blavatsky, teachings which have afforded 
such a stimulus to human thought. In 
this abstract sense it is the essential 
spiritual wisdom which has inspired the 
great thinkers and teachers of mankind 
in all ages. 


In the concrete sense, however, the 
introduction of a limiting condition into 
the definition helps to explain why 
throughout the history of the Theo- 
sophical Society there have been almost 
as many opinions of what is should teach 
as there are theosophists, The limitation 
of man by ‘nature’ implies that each 
individual is able only to appreciate that 
aspect of the Divine Wisdom which his 
past evolutionary progress and present 
conditioning allow. Each of us can have 
but a limited vision and so ‘some mem- 
bers earnestly endeavour to realize and, 
so to speak, to objectiyize Theosophy 
in their lives; while others desire only to 
know of, not to practise it; and others 
still may have joined the Society merely 
out of curiosity, or a passing interest, or 
perhaps again, because some of their 
friends belong to it.’ Such differences in 
the individual’s endowment by ‘ nature,’ 
his degree of evolutionary unfoldment. 
temperament, karma and dharma, will in- 
evitably colour the appeal that one or 
other aspect of Theosophy makes to him 
Thus, limited as each of us must be by 
nature, we cannot judge whether one 
person’s vision of Theosophy is better. 
more correct, more wise, than that of 
another, except in the measure it can be 
tested by the criterion of universality 
and the quality of spiritual insight 
implicit in the first part of the definition, 
It is perhaps for this reason that toler- 
ance is required of us and universal 
brotherhood has been made the first 
object of the Theosophical Society, the 


only object to which all membe 
=r Ts must 


Within the above broad definitions of 
eosophy, H. P. Blavatsky goes on to 
me the Theosophical Society: “The 
elely can be regarded as the embodi- 
nt of Theosophy only in its abstract 
olives; it can never presume to call it- 
elf its (ic. Theosophy’s) concrete vehicle 
ð long as human imperfections and weak- 
šes are all represented in its body . . , 
eosophy is divine nature, visible and 
sible, and its Society human nature 
ying to ascend to its divine parent,” 
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fic writers to realize this deeper element 

within the objective world studied 

science, one of the earliest was the 

sicist Erwin Schrödinger. In What is 

Life?, a series of lectures published first 

by the Cambridge University Press in 

1944, he gives first a strict scientific 

analysis of the statistical laws which 

govern the energy relationships of the 

atomic and molecular systems forming 

the basis of the living cell, the building 

D f living organisms. He then gives 
gue headed ‘Determinism and 
* to show the inadequacy of the 
scientific analysis. It can give no 
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i man knows by direct experience. 
Each of us can state two d 
propositions: “ (1) My body functions as 
a pure mechanism according to the Laws 
of Nature; (2) yet I know, by incontro- 
‘vertible direct experience that I am 
{directing its motions, of which I foresee 
the effects, that may be fateful and all- 
“important, in which case I feel and take 
full responsibility for them.” The first 
| propositon we know from scientific study: 
the second from immediate experience. 


Other more recent writers with a 
scientific training are noting the 
mentary character, familiar to l 
of theosophical philosophy, notably t 
of The Secret Doctrine, of se 
and religion (or theology). An 
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of man by ‘nature’ implies that each 
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